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798 THE JEWISH QUARTERLY REVIEW 



THE BLESSING vh&W rtfD IN THE 
LITURGY. 

According to the statement of R. Abun * the prayer for 
the rebuilding of Jerusalem occurs three times in the fixed 
portion of the Liturgy ; in the Grace after Meals, in the 
Eighteen Benedictions, and in the S'ma'. It is obvious 
that R. Abun was unacquainted with the fourth occasion 
on which this blessing was pronounced, namely after the 
reading of the Haffcara, because this was of later institution. 
In the absence of any further information as to the word- 
ing of this constantly recurring benediction, we should 
naturally be entitled to assume that the wording was 
identical in all three cases, namely DW1*V run. In the 
case of the Grace after Meals, this is made clear by the 
Baraitha in Berahh., 48 b 2 , in which the third bene- 
diction is referred to by its concluding words, DJ13 
D^B>n». This name was already current in 100 c. e., for 
R. Ismael 3 , R. Eliezer and their contemporaries 4 in dis- 
cussing the formula of the benedictions of the Grace after 
Meals quote this one as ff^cn* nJia. We find the same 
ending prevalent in the time of the Amoraim 5 ; and, with 
but few additions 6 , it has the same form in the liturgy 
of to-day. 

We also find the same ending in the Fourteenth Bene- 
diction of the 'Amidah. In Toss. Berahh., Ill, 25, it is cited 
as whww ; in Jer. Berahh., II, 5 a, 1. 9 and in Midras Psalm 
xxxi. 8 7 , Jelammdenu (Jalkut to 1 Samuel ii, section 80) 8 
it is quoted as D^KTV rui3. In Jer. Ro§ Hakma, IV, 
59 c, a 1 and in the sentence of R. Abun which was men- 
tioned above, also in Midras Psalm xxix. 2, Midra§ Samuel 
xxvi. 3, Halakhdth Gedoloth (DWd, VI), on the other hand, 
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it is called D^BTV rott(i) in t6k 9 . In this case it is true 
that the ending is the same, but we note the appearance 
of an additional phrase, the origin of which must un- 
doubtedly have been due to some particular cause. 

We may therefore be fairly safe in assuming that 
according to the formula of R. Abun, the end of the third 
benediction in the Evening service (which is the end of 
U3Wn), must have been DWY r«13. It is true that our 
text of Jer. Berakk., IV, 8 c, 10 (the statement of R. Abun) 
does not run thus, but byi ta'W 10JJ bv\ wi>y ob& rem mis 
O^BW, but R. Jesaia Trani 10 in quoting this passage gives 
the following wording for the concluding portions FD1D C11S 
tibvrre rwoi jw oraoi e>"6b>. And Midras" Canticum iv. 4, § 6 
in a parallel passage to the Jerusalem Talmud 11 , gives 
Dw1"V ni13 as the ending of all three benedictions. The 
Gaon Sar-Salom 12 of Sura and R. Amram 13 , in the name 
of R. Natronai, knew and objected to the benediction in 
this form, which also occurs in a Geniza fragment of the 
Friday Evening service, recently published by Schechter u . 
All this seems to prove most convincingly that rn'wn in 
the Evening service originally ended with Own" 1 nJ13. 

On the other hand there is a tradition to the effect that 
the ending contained an allusion to peace. R. Levi 15 
says that the word d^G? forms the end of three benedictions ; 
namely the conclusion of the S'ma (0)b& D31D &?"i1Bn), the 
conclusion of the 'Amidah (own ntyiy), and the Priestly 
benediction Dw "f? wi. All parallel passages which 
without any doubt go back to one archetype, state clearly 
and definitely that the end of 1J3*3t5Ti in the Evening service 
was Diets' D31D Bnisn and that the last word was U)b&. We 
are therefore bound either to overrule the opinion arrived 
at above, namely that the end of this prayer was abwv ruu, 
or else we must infer that the statements embody dif- 
ferent uses or decisions of different schools in Palestine ; 
for though we find tpbvrv fUU combined with roiD vrtton 
Sib®, we never find Dli'K' as the last word of the com- 
bination. It must also be bome in mind that all the 
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records which we have quoted show that those congre- 
gations, the liturgies of which are reproduced in the Pales- 
tinian Talmud and in the Midrasim of every description, 
were only acquainted with the ending E>">ian, which they 
employed on week-days, festivals and Sabbaths, indif- 
ferently. It is nowhere hinted that the passage in Jer. 
Berakh., IV, 8 c, 10, was intended for Friday evenings and 
the eves of festivals only, even though that referring to the 
S'ma' in general cases has to be restricted to the Evening 
service only. But the 'Amidah in the same sentence is 
that of week-days, since this is the only one in which 
the ending ab&n* n:ui TH Tb» can be found. In that 
case B>"ViBn also must have been appropriated to week days, 
as Landshuth and Baer have already stated, even though 
this contradicts the universal custom of concluding lWaBtfi 
on week-days with the words 1J& {ww icy t»ib>. 

For the elucidation of this point, as also for the general 
questions connected with the sentence E'lian, it is important 
to notice Midras Psalm vi. x, in Buber's edition 10 . The 
reason is there given, why BHia is added on the eves of 
Sabbaths and festivals, and *1D1B> on week-days in the 
Evening service as an additional benediction, in contra- 
distinction to the S'ma' in the morning. As Buber has 
already shown, Jer. Berakh., I, 3 c, 6 is the foundation of 
this statement. In this passage R. Joshua b. Levi quotes 
Psalm cxix, verse 164 n , in order to explain the seven com- 
ponent parts of the S'ma' and its blessings. This general 
statement is developed in the Midras, but not, as one would 
expect, in consonance with the above-mentioned Palestinian 
usage (according to which the regular concluding formula 
for every day in the year, without exception, was Brian), 
but curiously enough erne is the ending for Sabbaths and 
festivals, and "lOlB* for ordinary week-days. We will show 
later on that this was the Babylonian usage and it is there- 
fore highly probable that the passage quoted from the 
Midras originated from some place following the Babylonian 
ritual. This passage, however, shows unmistakable signs 
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of Palestinian influence. In Palestine the portion "iEN' , 'i 
was not read in the evening 8'ma' ; this is perfectly clear, 
not only from the statement of R. Zidkiya b. Abraham ,s , 
but also from the much older remark in the HalalcMtlt 
Gedoldtk 1 *. Moreover, the passage in the MidraS says 
that this was the universal custom, and no particular place 
is mentioned. Is it perhaps possible that ")01B> was the 
concluding formula in Palestine also 1 

The oldest edition of the Midras on the Psalms, several 
MSS., Jalkut Makhiri on Psalms vi. 3, and Abudraham, 
in quoting the passage (as already stated by Buber), 
simply contain the words G\b& roiD eniB «pD1D and say 
nothing about the ending ")OW5>. Accordingly, the original 
wording of the MidraS (as Buber has also remarked) seems 
to have agreed with the Jerusalem Talmud and all the 
Midrasic literature, as regards the universal prevalence of 
the form K>*ttBn. The passage was altered by later scribes 
in conformity with the usages of their particular countries. 
They simply added bi(-\^> IDS? "1KHB> hmi plD 0V1 MBO 20 , to 
the sentence. In support of this theory it should be 
noticed that in the Midras the variation for Sabbaths and 
festivals is mentioned first, and the rubric for week-days 
later. As far as our information reaches, *1D1B> seems to 
have been unknown in Palestine. 

Among the Geonim Sar-Salom makes the following 
statement about this ending of WOBTi 21 . He says, " you 
ask whether "iDlt? is to be said on the evenings of Sabbaths 
and festivals? This is not the custom in our Academy, 
but dtib is substituted, and Kaddis is recited immediately 
afterwards. But in other Synagogues and Congregations 
they say *1D1K>, and afterwards notPl, which concludes this 
portion of the benedictions; cb)]b TTO, however, is said 
neither in the other Academy nor in the whole of Babylon." 
We see from this statement that in the majority of the 
Babylonian Synagogues and Congregations IWOSTt ter- 
minated with "101C? on week-days, Sabbaths, and festivals 
alike. It was only in the school called W3"l ri'O, and 
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in tbe school which was authoritative for the Gaon of 
Sura that D*na was said on Sabbaths and festivals. The 
questioner, who in my opinion knew only "i»1B> as the end 
of the benediction, is assured by the Gaon that the schools 
of Babylon must follow the ruling of urn rvo. He does 
not apparently wish to force his own use upon the 
questioner, he does not even go so far as to recommend it, 
for this usage seems to have been an exception. Other 
evidence also seems to point to the fact that DTia was 
unknown in Sura. R. Natronai, who, as we have seen 
(notes 12 and 13), opposed the old concluding formula 
of mwn, recommends DTia for festivals. So also does 
R. Sar-Salom; in this respect they only followed W2~\ ITO. 

Thus we are brought face to face with two different 
usages in Babylon on Sabbaths and festivals, a fact which 
we see prevalent in Palestine also — OvBW run, and DTiS 
during the whole year. It is of special interest to note 
that only the two Academies which were authoritative 
for Sura observed the Palestinian usage, even though it 
be only to a partial extent. It is another indication of 
the approximation of the schools of Sura to those of 
Palestine, a tendency which can be clearly seen in other 
liturgical questions. 

As a parallel to the two different conclusions of 1J3\3BTI 
in Palestine, we may notice a similar phenomenon in the 
blessing of the Grace after Meals which ends with run 
DwVY 1 . In a Baraitha in Talmud Berakh., 49 a 22 , we read 
".how does the blessing D^IT 1 run end? R. Jose b. R. 
Judah says, With $>N1B* jwitt. But does not Rabbi teach 
in another Baraitha that one must not conclude with two 
statements? How was the question decided? R. Seseth 
says, He who begins the prayer with the words "joy by Dm 
hmmp should end with the words btrw JWB ; but he who 
begins with abwv by Dm should end with cWv run. 
R. Nahman says, Even though a man began with bv Dm 
S>N*U}>\ he should nevertheless end with D^nt nan." As 
has just been shown, the concluding words D^BTT 1 run 



THE BLESSING tskwYV H313 IN THE LITURGY 803 

were fixed long before. Therefore R. Jose b. R. Judah 
(according to other authorities mentioned by Rabbinowicz, 
R. Jose or R. Joshua) must have had a special reason for 
altering the wording. He seems to have proposed the 
words biftiP JWiO instead of and not together with run 
tfbwp. The decision of the Babylonian Amoraim which 
approves one formula for certain occasions and the second 
for others supports this 23 . The difference between the two 
endings is this ; Dwl"V rtf13 lays stress on the rebuilding of 
Jerusalem as a central point of the redemption, while JWID 
bfcW singles out the national liberation of Israel. In 
accordance with this the prayer itself was given a different 
form because buiW by Dm was introduced instead of Jeru- 
salem, which seems to have constituted the chief object 
of the prayer, as we see from the corresponding clause, 
D^BTvh. This form of the prayer must have obtained 
some support, for R. Abba in Berakh., 49 a says 24 , " He who 
ends with the words bvr\K^ JWB is an ignorant man," and 
Rabh himself says 25 , "that whoever does not insert the 
prayer for the restoration of the Davidic Monarchy in this 
sentence of the Grace after Meals has not acquitted himself 
of his obligation." He thus supported the statement of 
R. Eliezer 26 , and it is probable that he as well as 
R. Eliezer had particular reasons for emphasizing the 
Davidic Monarchy. 

In Post-Talmudic tradition we find [irsf Broo in the Grace 
after Meals, in addition to D^l'V run. R. Eliezer b. Joel 
Hallevi L7 , and R. Jacob b. Judah of London 28 , quote the 
form D^CIT 1 H3U1 ]V£ DrUO '•' , nm "jm. We also find the 
formula combined out of the two sentences so as to read 
wbwv paa JVV nracn in Jallcut, II, 184 where Jer. Berakh., 
IV, 8 c, 10 is quoted 29 (see above). A comparison with 
the ending D^enn' 1 roia in the Eighteen Benedictions shows 
that in Palestine, already in the time of the Amoraim, 
D^GPW rum TIT *nbx (see above) existed in a more developed 
form, in accordance with R. Eliezer, who maintained that a 
reference to the Davidic Monarchy was to be included in 
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the parallel blessing of Grace after Meals. In this con- 
nexion it is especially important to note that the version 
of the Eighteen Benedictions 30 which was most probably 
current in Palestine, agrees entirely with the third passage 
of the Grace after Meals in respect of the rebuilding of 
Jerusalem. We may therefore assume that there were two 
forms also of D^W ri313 in i33\3B>n ; namely, one old ending 
which mentioned Jerusalem only, and a second, which 
added a reference either to the general l'edemption of 
Israel, bx~\W yB0D. or to the Kingdom of Zion or David. 
In fact as we have seen (p. 799), R. Jesaia Trani quotes 
Jer. Berakh.,lV, 8c, 10 with the wording: DTiB yoc rwipa 
abvA'V n:i3i }VX Dram Dl^C naiD. This was the form which 
the benediction assumed in actual practice as we can clearly 
see from the Responsa of Sar-Salom and Natronai (notes 
ia, 13), and from the fragment of a prayer-book 31 . 

The second blessing after the Haftara also points to 
a similar development ; this blessing, in consequence of its 
ending D^W H3U, also belongs to the category which we 
are considering. In the Siddur of R. Amram 32 , it ends 
with the words tt^WV nan , so also in that of Maimuni 33 . 
On the other hand in Soferim, XIII, 12, it runs thus 
n^aa )Vtf Droo 34 . It can be taken as certain that cVii 11 rum 
was the original, while the latter is the product of the 
same period and school which introduced the words DliJD 
JW into the Grace after Meals, Evening service, and 
Eighteen Benedictions. The only difference is that in this 
case the two blessings are not parallel, but that one is 
a substitute for the other. Here, as in the Eighteen Bene- 
dictions there is a separate blessing for the Davidic 
Monarchy. 

It is extremely curious that the ending d^ts>1T mi3 in 
lJ3Wn, which we have seen to be the old ending, is 
quite unsuitable to the prayer. For this prayer is cited 
already in Talmud Berakh., 4 b, by its initial word watwi, 
and in Berakh., I, 4, it is the second of the two prescribed 
benedictions in the S'ma'. It is a prayer for peaceful 
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repose at night and for a safe awakening on the morrow. 
Its keyword was apparently h'bv probably based on 
\mn n33tt>N ynn> DI^EO (Ps. iv. 9). This implies that the 
clause praying for good counsel and help cannot have 
formed part of the original prayer either. Similarly such 
phrases as the prayer for protection against Satan, famine, 
and trouble seem rather out of place in this connexion 
which presupposes the completion for the work of the 
day when man is seeking repose. This is in spite of 
Ps. xci. 5 35 , where the terrors of the night and the 
pestilence, but no other plagues are mentioned. What 
connexion can the words, " Guard our coming out and 
going in " have in the case of one who is going to sleep 30 ? 
For these reasons it seems not altogether improbable that 
the prayer in its original setting contained merely these 
words \shv mai D*n? uata irr»»m nb&b wrbi* " uawn 
w^y t»i>B> mid EHisn •"> nriN "jra ictbw mid. A similarly 
abbreviated form is preserved in the curious Geniza frag- 
ment published by I. Levi Z1 , and also in the Persian Rite 
described by Elkan Adler £8 . It should be noticed that the 
" spreading out of the canopy of peace " in the one version 
corresponds to the " keeping far the terrors of the night " 
in the other. Both refer to protection against Demons 3 ". 
This scope of the prayer is quite natural. According to 
the opinion of R. Joshua b. Levi 40 , every one ought to 
recite the S'ma' upon his couch, even though he has already 
said it in Synagogue. The reason for this is given by 
R. Joseph 41 , namely in order to repel evil spirits. It is 
therefore quite natural that private devotions at home 
conclude with the benediction, " May God spread the pro- 
tecting canopy of peace over us." 

But in the Synagogue, on the other hand, where the 
congregation frequently read the S'ma' and the benedictions 
belonging to it before nightfall, the above ending would 
scarcely have been suitable. In the united prayers of the 
whole congregation the common weal of all Israel should 
form the substance of the last prayer ; and as the preceding 
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benediction closed with the redemption of Israel, a reference 
to the rebuilding of Jerusalem was added as being appro- 
priate 42 . This formed the concluding portion as in the 
Grace after Meals. Therefore, in both cases, as also in 
the Geniza fragments, quoted above, which end JVV DnjD 
b^W PUiai, the individual pronounces Amen at the con- 
clusion of this prayer, as is done in the case of the Morning 
l&'ma', after the blessing of the Redemption 43 . In the 
cases where enian was also retained for the communal 
prayer, this benediction was understood as the protection 
of the nation of Israel, and bir\W icy by was added 44 ; 
in addition to this d^tyiT by was, however, added by others 
as well 4S . There were some again who united the original 
short formula Dlh? roiD CTian with that of the com- 
munal prayer. Thus arose mni pnf DraDl Dl!?e> MID enia 
tybwv * 6 , the form which is quoted by the teachers 
in the name of the Jerusalem Talmud, and which occurs 
in the Geniza fragments 4T . Since the Geonim of Sura in 
the ninth century opposed this composite ending, it would 
have originated not long before their time. However, it must 
have developed and been combined in Palestine, since it 
is repudiated by the whole of Babylon except Sura, and 
opposed by the teachers of Sura. It is in accordance 
with the Palestinian origin that the form is known to 
the Italian R. Jesaia Trani, and is also found in Geniza 
fragments. 

In Babylon the simpler form iwus* i»y "1D1E> 48 , was substi- 
tuted for B>*nan,as the metaphor was to many unintelligible 
there. Is was similarly used both on week-days and 
festivals indifferently as the concluding word of uawn. 
This seems to have been the general custom in Babylon 
(see p. 801). Elsewhere it is known but to very few 
communities. Although Abraham Jarhi describes it as 
Spanish 49 , it is quoted as characteristic only of Seville and 
Toledo in particular. In these towns, according to Abud- 
raham, ~iCib> was said both on Sabbaths and festivals 50 . 
In Sura, as we have seen, K>*nan was the commonly ac- 
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cepted use, in spite of the general custom to the contrary. 
This became the general foi'm of the prayer, and under its 
influence Midra§ Psalm vi. 1, which originally only knew 
of B>"Vian, was remodelled. 

NOTES 

I Jer. Berakh., IV, 8 c, line 10 : — nvun taw fen ni'Dfenb in pas 'an not* 
wai in 'rf?N ntena /a'feciT rau nanas .ntenai sow nnp3 nan33 vta pftano 
□'VsnT fen few ids fen i3'fe> oifeo naiD wniD row n'npa /a'feBW. 

a nana n<:w nana ,pn nana rnw»n nana swn -[3 prart nana nnD pan un 
rroroa d»ddi noma fennn nawsi . 3'raani aian rwan ptyurp reia n'W'fes ; yn«rr 
yn»n nsnaa ,mnw noroa rrnai*rt nan now wis 'an .3»dn3 ovn nwnp noun 
noroa Nfe» moi» us onow D'oam .mow roa'a D'oan upnw nanaa ,nnoiN 
nata. (For the wording cf. Rabbinowicz, p. 138 b.) Notice that the clause 
about the rebuilding of Jerusalem is here called rrarn . Cf. Rasi : pa 
aom pa trn pa fennon wi ta nom '-\? cfenn'. 

s Jer. Berakh., VII, n a, 5a (Baraitha) : — nann ntaai . . . now fe*3>ow 'an 
i roucn jpm nana 11 p«n to ,ton n« pn 11 -pnfe* » ns ,po'in nana 11 nanai 
. . . D'feoiT roia nana, Berakh., 48 b. It is true that MekhiUa, 19 a, Toss. 
Berakh., VII, 1, has D'fedY only, and not D»';crv n;ia. Cf. Friedmann, in loc. 

* Berakh., 48 b:— nanai nanm nano nnon p«-nc» Nbw ta now nwfe* 'an N':n 
nww Tpns now {pin mm .main >t hX' t*b trtwrv naiaa nm rra maim fwn 
nna na. Cf. also the statement of R. Judah b. Bethera further on, and 
note Rabbinowicz. See also Berakh., 16 a. 

5 Berakh., 45 b, 48b, 49a ; Sabb., 24a ; Jer. Berakh., I, 3d, 73. 

6 Cf. L. Ginzberg in Noldeke's Orientalische Stv.dien, p. 624. 

7 D'feirn' mo -jina • • • few feoa . . . D'non nno -pna. 

8 Cf. alia npb on Deut. iii. 23 ; Buber, 6 a. 

9 See Elbogen in Monatsschrift, XLVI, 1902, 349 sqq. ; cf. also R. Samuel 
b. Hofni in Harkayy's D'yiwan 1 ; pnai, III, 34, note 89: ja feflow 'am b'nyw 
n*'a witd .D'iwrv roia " nn» "pra D'tow nanaa now roans moa ,y"a ^en 
nn 'pV« noww na .'5'Sd nVi .D'femn' mia in 'nfe< " nnN ina u'tei .mana 
n« noii -pis O'feDYV naia d»cow 'Di pn noa n« noii -ps p« D'feuin' nna 
■mwi }«a n? .in rra:?. 

10 snaon nsD, end of rram win on p. 13 a, ed. Livorno, p. 77 b, foot : — 
taw in t 1> d»3id tanw fen nvrirt naa /oiwrva nnwn nfesn pnDa '03 ptru >am 
dtid »ow nnpa ^D'feoin' n:ia nanaa .nfeanai sow nnpi nanaa vta D'^cno nron 
cfeffin» n;iai nn 'nfe« nfesna ^'iwm' roisi p'2 creni Difeo na'D. Cf. Ratner, 
ctom p'2 nant>, 1, 113. 

II pran nanaa D'iwm' njia now «in n"?Ena .D'iwin' n:ia now «in saw nmpa 
O'iwiT njis nm« Ntn. See the exhaustive discussion of the question by 
I. Levi (Revue des Andes Juives, LIII, 1907, 232 ff.) ; Jalkut, II, 184, has: 
'ui mfeD natD oniD yew n«npa. This seems to me to indicate the process 
by which the present reading of the Jerus. Talmud arose. Originally the 
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text simply had ciiw rav wmo and perhaps now (see infra), in order 
to refer to the usual continuation of the prayer well known to all. But 
the copyists added the formula current in their own localities. 

" Abraham Jarhi in yrnnn, 23 b, § 3 : — roiD dtid " nns "pna Dinni, psi 
cnwa jwp j'sw 'Eft D'iwn' n:iai n':ai jvs dtod tair ids in 13'is oiiw. 

18 Siddur, p. 43 a, mraw : — jroninw traiiD ctd' 'Wa i"i psa 'smio: an nos -p 
mos ,D'iww n:iai jvx dtcd isnw tos isi wis Diiw nam dyib " nns "p,na 
. . . . -p ninni. 

14 J. Q. R., X, 654 :— isi wis Diiw nam union » nns Tro Toiiw naiD wis 
70s D'iwn' n:iai isnw ids. 

15 X«». JJ«65c«, 9, 9 (end) :— ina 'ii 'an Dwa paDi stein' 'am aswi 'to 'an 
.Diiwa j'omn iiw is js'ao sin -pna wnpnw moral roaiai roanan taw Diiw 
soiiwp dwi D>:na nanaa ,Diiw nwis niDna piiw naiD cms sow ns'npa. The 
statement is more carefully preserved in Sent. Rob. 5 (end) : — 'ii 'an nos 
Diiwa nomn sow ns'np ,Diiwa sis p's mana iw on'omn taw oiiwn sin a'an 
oiiw -ji owi Diiwa nanw n'ana nana piiwa nomn nionn piiw row dub. 
So also Derekh Ereg Zuta, XI (end) ; cf. also Tanhwma on dhjd, § 1 : — pmp 
: Diiw roic DniEn Diiwa ponini sow ns'np ; Numbers Rabba, xxi. 1 : isnw sow 
tos is Diiw naiD dtid ponin. 

16 nsv ,sow nsnpaw niso saw lis /ii ja swim 'an ton /pniin ova saw 
rvs»3 msn psw 'cii . isnw isji a'2'i nos nosi stow dm rrm sow nan nansi 
s isnw ins noiw iinai aia on nawa Diiw naiD dtid )wio n'ansa. 

17 ^p 1s ^gj-jj i, r -prMn ova saw cw is 'ii }a sww 'an owa pas 'ana 'dv 'an. 

18 -spin 'taw, p. 21 a, § 51 : — pais sis nVia rt'S's nwnD 'nos si sanso ':ai 
nos Da'nis " ';s onis nnosi isnw »:a is nm. See sa"wn on Berakh., I, 
end, and Responsa, No. 51. 

18 On Berakh., 14 b : — nan irans sansna nns nos n-nrr> na ismw an sns '3 
i nns Da'nis » ':s on'is misi isnw 'ia is we read in Hcdalcholh Gedaloik, ed. 
Hildesheimer, p. 23, line 16 : — j'j'n: pn isnw ynsa rana rroa snwn nsi 
i an. sis am: ws nos'i ni'iai ova pvn stow ds rrm saw nao spi snnisa no-ai. 
See Zunz, Riius, p. 83. 

20 This is the reading of the MS. adopted by Buber as the basis of 
his edition; so also Zidkiya in mpin 'iaw, § 51. The most significant 
reading is that of R. Eliezer b. J08I ha-Levi (n'a"sn on niana, § 33, 
p; 3 b) : isnw tos naiw fj'DTO -p'Di. Here we see that noiw alone is the 
concluding formula, in accordance with general Babylonian use. But 
this is cited as a passage from Jer. Berakh., I, with the addition : 'an nos 
miw naiD omo nais D'aito o'Q'i mnawa ias Vina nosn snn 'ii. The origin of this 
is a matter of conjecture; for Rasi (dtid, 58c) does not seem to have 
known it. But it is known both to R. Eliezer of Worms (npm, No. 49) 
and to the Italian R. Zidkiya. The fact that Abudraham and Jacob 
ASeri (o"n mis ma, 267) were acquainted with a similar passage in the 
Jerus. Talmud is no proof that it existed among the Spanish scholars, 
for R. Solomon b. Adrat, in quoting the entire passage from the Talmud, 
omits this clause (end of I, rviana 'Winn) : — jvjw nioraa 'nsso D'in wnnoai 
:Diiw naio wniD tycra n'ans rvs's man psw 'Dii . . . nnni. So also Jalkut 
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Simeoni (on Ps. cxix. 92, § 478) and Jalkut Makhiri ; neither of these 
authorities know any additions to the usual form, they deduce all 
other developments from MidraS Ps. vi. 1. It therefore seems that it 
is some Italian school which is responsible for the spreading of the 
above-mentioned statement of E. Levi. The MidraS must have reached 
the German schools from this source. 

21 Siddur of R. Amram, p. 25 a, Malizor Vitry, 81, dtid, 55 d: — -ion m 
103? nmw (V. P. now) no'o 1 : ansoa D'ara D'O' 'Vtoi mnaw 'Via )w; Dito> ne 
onis j'omn ■?«-!«)'• ioj? noiw nnn s">s 3n:o f« m rvaai (V. P. nanca) is? Vtnxc 
now jw : D'tom' toi wnw (V. io» to toi ; P. 10s toi) 102 m» toi i:'to Dito? roio 
ianw tor noiw now rooipo nawai niroa nawai nnM swnp nSk np'y So rrnnN 
mns na'wa Kb n'now J'n DS13A » "jina tos ,)'onim toow \n nowi now ny 1 ; 
nto toaa mi. In Aaron ha-Kohen's D"n ninniN, 61 c, § 2, about Friday 
evening : — ts'i bxrw lor now Dnn dni -pito) nam nnci j'omn va'awn ronaai 
aim nva »Si nawa sS pen vrt *6 na'wan ]i»j onto? an no« 'am mis p'tno }'« 
•• man 1 ; cm> jrrai poo vn ann n'aa -[«. In aptot 'tow, p. 25b, § 65, the entire 
Responsum runs somewhat differently : — ninaw 'Vto Vai pw Dito? nw an ion 
ianw 10s noiw noib toaaw i:'an rvaai na'wa anao }'» n'ansa D'aito t» '">'toi 
torn Ditojn to wins 1 ; iran an:oa p'op: nVuan i;ni dV?w roio wniD ponin nSn nyS 
. . . i^oto The words . . . iwi occur also in dtid, 55 d, as a continuation 
of the Responsum, quoted first. Of. also the Responsum in Mueller's 
anjoi nmo »;im maiwn, No. 120, which is identical with that of R. Natronai 
in dtid, 55 d and top^n 'tow, p. 25 b, § 65. Of. dtctt icd, p. 173. 

22 Berakh., 49 a : — now mirr 'ana 'dv 'an ' D'tom' n:iaa Dnin ino pan i:n 
nno nww an nos . nto 'in '«o . omwa j'omn j'« now 'an S'jn .... "jsnw ywio 
. D'torn' n:iaa Dmn D'tom' to onna nriD . 'mrw r'wioa omn wnw -ps to nnna 
; d'jwit n:iaa cnin wnw to cnna nriD V>'en nos pro am. 

23 This was also the sense in which it was interpreted by the questioner 
in the Talmud, who remarked : «■> D'tom' roia ,)'» ■sanw two. Of course 
the answer to this — ; tanw S'Wio f]« «0'« nSh n 1 ) — could be taken to imply 
that R. JosS desired to retain both forms side by side, but see Rasl's 
explanation — D'tosw n;ia Dnn n^i b«nw ywio Dinnb «a on ,3^010 fj8 «o'« n^s 
iD'Vinn' j';a ntt Ssnw roiwnw «2'. RaM means that . . . F|» does not 
represent an addition, but merely a possible alternative. The a in 
a'torn' n;iaa Dmn mo could be adduced in support of the theory 
that R. Jose required both forms together ; so, too, in the remark of 
E. Abba {Berakh., 49 a) : Vsnw n« S'wioi yn«n nanaa man« Vmo nmnn toi 
:ma m 'nn D'to'in' n:iaa, the presence of a seems to point to an addition 
in the prevalent ending of the prayer. But, in reality, D'teri' nna in 
both cases refers to the whole prayer and not merely to the conclusion. 
Rabba b. R. Huna was the only one to use both endings, to the dis- 
approval of R. Hisda. Nothing definite can be deduced as to R. Josh's 
opinion. 

2 * See wording in footnote 23. R. Abba is the name of Rabh, as is 
well known. It is possible that since both he and R. Jose b. R. Judah, 
a much older contemporary, frequented the company of the Patri- 

3H 2 
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arch R. Judah, that this was the source whence Rabh learnt this 
greatly criticized concluding formula. But he could scarcely have dared 
to denounce an adherent as a na, in Palestine. His strictures must 
be assigned to his Babylonian period, when he formulated the text of 
the prayers and found some individual who represented and propagated 
R. JosS's views. 

25 Berakh., 49a, Jer., I, 3d, 73 :— dtoo wn« ia ipy ai ton k»V« ai ion 
>t »s' «■> ctoiT n:iaa in ira matoai pun naiaa mm nna ton Ntoz; to) irai 
swain. 

26 Berakh., 48 b (Baraitha, at foot) :— yiw ton Nto» to toin wte »ai *«n 
wain t ns» n 1 ? D'biciT ruiaa in ira marai yisn naiaa naia mnn. 

27 n*»awi on niaia, p. 32 c. Cf. Jer. Berakh., I, 3 d, 72. 

28 Steinschneider's Festschrift, Hebrew part, 189, 191. 

29 Alfassi, on Berakh., 49a ; R. Nissim, on the additions for Sabbath : 
see also Aferi, on Berakh., 48 b, No. 22, and vphn 'tour, § 94, p. 34 a, by 
R. Jesaia. 

30 J. Q. B., X, 657 : — ton -ps ctomv ton "]d» tew to? yan-a lrnte » Dm 
" rrrw jni ipis men in n<a mate to:i "psta ton -jtoi'n ton -piaa pra p'x 
i ctoDiY mia in Tito*. So, too, a Gteniza fragment in the Revue des Etudes 
Juives, LIII, 1907, 238, 4, though the end is wanting there. So also 
Saadyah (Landshuth, rrmiTi mny, p. 287), and, later, the Persian rite 
described by Adler, J.Q.R., X, 610, but this contains the ending roia 
D'touiT ns. Samuel b. Jahya al-Magghrebi (c. 1200) quotes from the 
'Amida, irarai wi "]«np in? D'Vttnr irai rfjnnaa i3»wvi rnuBNiaa i:idbi» mner? 
D^a?iT rcia " win 711a nraa. See Schreiner, Monatsschrifi, 1898, XLII, 173, 
note 3. Schreiner rightly points out that this passage is quoted from 
memory, because Samuel was previously a Jew. Unless he confused the 
'Amidah with ©race after Meals, he must have known this text for 
the Fourteenth Benediction. 

31 Published by I. Levi, Revue des Etudes Juives, 1907, LIII, 235 : — rtaauw 
iris? oitotJ naiD mien » nra -pia 1:2 towa' te rnWa ttdi oitoca ns'pji oitot>a 
:pN D'toDIT rem jvs dtoq to ins? ton. 

32 P. 29 b:— -wn>a mma Dp: oipjn too: naurii ism rva «'n »a p'2 to om 
sD'torrv mia « an» -pa. 

53 s D'tociT nm " nn» -pia mno naani uwi mrro ywi idbo noiarti. 

34 The editions, Abraham b. David and Maimuni (rrtrn niator, XII, 15) 
have p>s noco . See Mueller's Commentary, p. 184. 

35 *|Vp Sd»3 iaio onv F]iS' yno nri inso nth vh. 

38 Existed already in the times of the Geonim: naircn n»», 349: — 
•nsai i3n«s 110*1 d»toin dn alia dv >totoi orfawfwi. 

37 Revue des jitudes Juives, 1907, LIII, 235 : — inBl Dlbica na'pJl Dltoca nana 
wui p* oron tenc> ids? ton wto? oiV© naiD DiiBn » nnK "pia 123 toro> to* nitoto. 

JON trittJIT. 

38 J'. Q.R., X, 605 (for Sabbath) : — D'Ti 1 ? 133TO laiwrn Ditort i;vrt&» " m'aicn 
diibh -pia TOUT d^» nua 'oy ann idsjic iaia diS® na - D i:'to> diibi Di^ato 
: ffiiipr? -n> O'^ffiii' tei ios> teiiB> to? wto di 1 ;*} naiD. The form was longer 
on week-days (p. 609). Cf. Da'oin niancn yatp, 52 d. 
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39 I can find no other trace of the metaphor of the " Canopy of peace." 
sriD is used in the Bible of the spreading of the roof of a tent, which was 
rolled or folded, or of a dress ; it is also employed in the case of wings. 
The outspread roof of a tent is a rwD, and the verb pn is used in the 
same meaning. The commentators compare Ps. cv. 39, "poV p$ snD as 
a parallel. In the Pesikta (Jellinek, mm ira , VI, 52) roiD is used with 
reference to the protection against Demons, and R. Levi (comparing 
Isa. iv. 6 dqv b& rmn toidi, Ps. xcL 4 -p -p vraNi) says : — uynvo 'o to 
; ppnon jd vto I'DO Nirt -|na ©npn roiD nwo. Cf. Pesikta B. Kahana, p. 187 a, 
and npn in Buber's note. Can -pai »ra rrobie xamr\ which is the Targum 
Jonathan version of yyyi '3'a » *x\zw (Gen. xvi. 5), have some connexion 
with the reference in the prayer? Cf. Amram, 43 b,-Isa. lxvi. 12. 

40 Berakh., 4 b, foot :— s?os> rwnp din tnp® 'D to F|N 'ft p wirr >an ion 
: irnoo to vrnpS mso ntaan rvaa. 

41 Jer. Berakh., I, ad, 50:— "ps din vto« Djra no rpv n Dica win <n 
: jV'ran n« mart; torn pisa waa sdo rmp^. 

4a Berakh., 4 b describes us'DWn as a »n3n» nVi*U, which precludes any 
supposition of its having been a prayer against demons. 

43 MidraS Psalm xix. 7, states, with reference to Moses on Sinai : — 
no-np ntorn rwroai ,nv Ninie snv n»n ntort dtp sow rvnp sow nvren 
! rM Kinom' rvn p>ou) mpi . It must therefore have been a local custom, 
in the district where this MidraS was composed, to say in the evening 
the 'Amidah before the §'ma' and its benedictions. See Buber's note. 

44 So the Geniza fragment published by Schechter in J. Q.B., X, 654: — 
jon nrtorv rwiai tow io» toi wto Dito> roiD amen, and the Geonim of Sura 
(see footnote 21), and Saadyah (see Bondi, Der Siddur des B. Saadia Goon, 
p. 27) all agree on this point. 

45 Jer. Berakh., IV, 8 c, 13 :—a+mv toi tow ioy toi i:»to Dftic roiD «nic. 
16 See above, p. 799. 

47 When once the ending was adopted for the communal prayer, other 
petitions were introduced, and thus the whole increased in length. 

48 ioy points to the fact that the sentence was introduced at a time 
when «niErr no longer referred to protection against demons on the part 
of the individual, but, by the addition of io» toi, to the protection of 
the whole community against harm in general. 

49 j'ruon, p. 23b, § 3, about Friday evenings: lone fonirre) tied jtoo to 
» nrt» -p-u 'ui yiart torn troon mow tow \3a nooi DnoiNi ta> 102? 
'iai "plan. Neither Judah Barceloni in DViyrr ibd, 172, nor Isaac Giat in 
nnott) n»o, I, 61 a, knew of this. 

50 nitD , § 267, only mentions Toledo. 

A. BtJCHLER. 



